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of the intuition element in it, may be answered negatively of other 
elements. Any question asked about conscience as a whole, without 
discriminating among these five elements, may be answered both 
ways. Is conscience fallible? Yes, and no. Can conscience be ed- 
ucated ? Yes, and no ! 

The analysis here traced had been taught for years in college 
classes before any of the works named in this paper had appeared. 
It saves any distinction between conscience and moral faculty. 

Iowa College, March, 1877. geo. f. magoun. 



Swedenborg's Views on the Question : Does the Mind Sleep ? 

Editor of the Journal of Speculative Philosophy : 

Being neither a philosopher nor of literary occupation, might ex- 
cuse, if not forbid, appearing in your pages ; but I have a strong de- 
sire to present thoughts of others, who have just claims to be heard, 
on queries propounded by your correspondent, E. M. Chesley, in 
the Januar3 r number. 

" What is Mind ? " " What is Sleep ? " 

As to who.t is mind, he sets about showing how it may have been 
evolved from matter. If it is an answer at all, it is not to the ques- 
tion asked — what, not how evolved. Perhaps the solution of one is 
not less difficult than the other, yet distinct, and should be kept sep- 
arate. E. M. C. says, " Mind is evolved from matter." Another 
says, " It is spirit." Well, what the one and what the other ? 
Change of designation does not help us. Somewhat of its modes of 
operation, known, may help us ; and perhaps this is all that can fall 
within finite grasp. One demonstrable fact is, mind is dual, of two 
essential elements, spirit-heat and spirit-light. Consciousness and 
observation settle this much, viz. : heat of love, light of thought. 
This one knows in himself, and sees it universal in man and beast. 

Now, that heat of love and light of understanding are elemental in 
matter, I do not believe, nor that anything latent in matter can evolve 
love or understanding, nor anything common, or elemental between 
mind and matter. Not accepting your correspondent's premises nor 
his conclusions therefrom, analysis of either is unnecessary ; but 
with becoming deference I will attempt to show the opposite. 

We suppose it conceded that man is not man by virtue of face 
and body, an\^ more than bj virtue of his coat and pantaloons, but 
that man is man by virtue of his will and understanding. Up to one 
degree below these, beasts possess all in common with man on the 
physical plane, on which plane, the difference being not in quality, but in 
degree of development. " To the extent of beast-instinct, " says Swe- 
denborg, " it is identical with that of man, in whom, if the higher de- 
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grees are not opened, man is but a beast." Man is man, by pos- 
sessing two degrees of mind above the brute. If these do not subor- 
dinate the animal degree, man is not man proper, but remains a 
brute. Love of reputation, and other restraining forces, mitigate his 
brute nature here, as all observation affirms, but not hereafter, when 
restraint is thrown off. The same author says : •' The human mind 
is constituted of three degrees, altitudinally, i. e., one within the oth- 
er — natural, intellectual and affectional ; each discrete, not continu- 
ous, one into the other." It is a question, I believe, whether life in 
any form is void of sensation. Wc know it is not, even in some 
plants. Sense is a property of mind. Matter, in itself, never lived, 
therefore cannot die ; hence, man's body is just as dead, while the man- 
spirit is in it, as it is when he is gone out of it ; as the statue has no 
more life while the artist's band is busy upon it, than when in the 
quarry ; and material organsof sense have as little sensation in them- 
selves as the block of marble. Some author says all sense, in what- 
ever organism, is spirit. Man, beast, or tree lives, by life derived to 
it, from one only source. Life is one, in infinitely varied forms. 
These higher degrees are absolute]}- sun and moon, in man's spirit, or 
mind expanse, of which, by correspondence, the natural sun and 
moon are but effigies, mere garments of life. " He clotheth himself 
with light, as with a garment." The sun, of itself, has no more life 
in it, than the blade of grass it mediately creates. If there be no 
spirit-sun in our moral and intellectual expanse, whence come the 
heat of affection and the light of understanding ? God tabernacles in 
man, beast and shrub that burns and is not consumed^ but lives only 
by his presence in it. 

By common consent, the Christian world affirms that man is born 
a beast, and therefore must be born again into higher and more inter- 
ior degrees of mind, or go out of the world as he came into it — a 
brute. The natural or seminal degree is continent, in or on which 
the higher is to be inseminated by education and moral culture. 
" Learn of Me and ye shall not walk in darkness." 

This is how mind is evolved — born. It is less marvelous, so to 
speak, than the birth of the brute-part of humanity, because we see 
the process, and are instrumental, in part, of its development, or 
birth, into higher and higher truth. We could quote very much more 
from that wonderful man, Swedenborg, showing sharp and heaven- 
wide distinctions between mind and matter; that man is man by vir- 
tue of moral rationality, not by mere intellectual rationality ; and not 
by virtue of his face and body, any more than by hat, coat, panta- 
loons and boots ; and the one is as likely to be resurrected as the 
other. 

The two lower degrees of the mind, if subordinated to moral obedi- 
ence, to moral law, by subservience of the lower to the higher, then 
the lower is resurrected into unity with the highest ; and this, I take 
it, is resurrection of humanity-proper, out of beast-humanity into 
true spirit-manhood organization. We will attempt an illustration, 
commonplace, it may be, but to the point, I think. Ambition is a un- 



Notes and Discussions. 205 

iversal passion. Select a young man, fired by this passion to reach 
the pinnacle of fame, by his art in sculpture, new and absolutely 
unique: thus he stands on. the outermost confines of the known, 
heard of or conceived in that art, and explores beyond. What, and 
where is that beyond ? It is called imagination. What is that ? 
It is seeing images in spirit-form, through the spirit-eye, in the spirit- 
world. It d»es not see what does not exist, does it? No ; the field 
and forms are infinite and substantial as eternity itself. This, then, 
is the field this artist explores — no ice-field bars the voyage of dis- 
covery of a new image — to find a spirit-image in that infinite picture 
gallery, from which he can take one step beyond the hitherto known . 
He seizes this beau ideal perfection of beauty, to ultimate in marble 
by which his cunning shall achieve the coveted end — fame. This 
end-cause sets in motion all subsequent instrumental cause, by which 
to reach that end. It explored and seized the beau ideal; it seized 
the block of marble ; it ran down through his arm, through his mallet 
and chisel ; it nerved it and wrought off every chip. The last touch 
given, where is it? It is not in the block or statue ; it returned, the 
instant it reached that goal, to itself in the form of gratified ambi- 
tion. Now, is there anything in common between that end-animus 
and block, or statue? Could the block itself evolve first or second 
cause of its ultimation into a statue? The spirit-pattern is an eter- 
nal verity. Time shall dissipate the marble statue as the dew of 
morning. 

" What is Sleep ? " Like all phenomenal consciousness, a name, with 
most of us, substitutes itself for knowledge and philosophy of the sub- 
ject named. Sleep is supposed to be both a psychological and physi- 
ological alternation of two states of two subjects — mind and body : 
whereas, but one sleeps ; the other, as active in sleep as in waking, 
retires from the controlling activity of that which sleeps. This 
activity we call dreams. Life cannot suspend and resume, at will, it- 
self; neither can it weary. If it could, considered in itself, it could 
die, which it cannot. Where, or how, it retires from conscious rela- 
tion to its earth-body, is not so easily shown : yet can be shown, to a 
willing student. Its relation to the mundane is for inception in swad- 
dling clothes, organization or continent-vessel for educational ends. 
In waking state, mind is as unconscious of the body as in sleep. In 
such state, where is it? Is it not where affection and thought are? 
Where is that? In a world of spirit-affection and thought. Sleep- 
ing or waking, the body cannot localize mind, but mind can localize 
itself in an instant at the remotest star in the firmament. Space, 
hence, is but an appearance. As affirmatory of this, I will cite a 
transaction in a dream, which may be familiar. A gentleman, in 
Liverpool, on going to bed, looked at his watch as he lay down. He 
immediately fell asleep, and dreamed he received a dispatch from New 
York, stating that his presence was required immediately, to dispose 
of an important matter of business. He set about preparations to 
be absent, took steamer, landed in New York, transacted the busi- 
ness, took the steamer again and returned to Liverpool. Some little 
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disturbance awoke him ; he looked at his watch, and found that he 
had slept just five minutes. The time required for all this would have 
been three months. This is conclusive that thought is not predicable 
of matter, space nor time. Nothing can be more manifest tian that 
mind cannot sleep, because it cannot in itself fatigue nor suspend ac- 
tivity. What sleeps? I will risk an answer. The animal contingent 
or instrument of mind sleeps, not from a real, but from apparent vol- 
untary, or self-moved activity. The machinery squeaks as a dry 
journal for lack of lubricating, nervous fluid. We feel that squeak, 
if we do not hear it, and it requires time for another set of activities 
to obtain and apply that lubricating, nervous fluid. The machine 
must stop, wait for this. The interim necessary is called sleep. A 
beautiful writer, Prof. Geo. Bush, late of New York, says : " The 
brain is fountain and almoner of this nervous fluid during sleep." 
The great Swedenborg says : " The rear, as distinguished from the 
frontal, never sleeps, being the organ of the affectional, as distin- 
guished from the rational — frontal — which sleeps from fatigue on its 
watch-tower. Affection is the driver ; thought, the team, driven, dis- 
tinct in the finite ; a unit in the infinite man — Christ — the esse of all 
life and all forms. It is dual, of necessity, in the ultimate man and 
woman ; neither sharply one nor the other. If they were, one would 
burn up, the other freeze up, in an instant ; hence, each is only part 
man and part woman. Marriage, perfect, restores it in image-unit; 
hence, likeness of its creator in form ; and in turn, apparent procre- 
ation of their own finite image and likeness (children). " I said, ye^ 
are gods." All mind, affection and thought, is derived to the finite 
image by influx of the Divine, mediately, except, perhaps, the com- 
munications of the prophets ; because they say, " Thus saith the 
Lord," direct. This is very peculiar by John, in the Revelations 
given through him : " I turned to see the voice that spake to me." 
He heard the voice, as behind him. Swedenborg says : "All spirit 
influx is through the occiput, into the cerebellum, thence into the 
cerebrum ;" hence, John turned to see the voice. Doubtless, it ap- 
peared to him as audible, from a person, standing behind him. The 
matter communicated was wonderful and peculiar ; the mode was 
not, it being according to universal law. Thought is spirit-speech, 
no less than when clothed with audible, articulate sound ; and no less 
flows to him from a source outside himself as thought, than when 
another person bodily stands before him, and communicates thoughts 
he never knew before, and never could know but from a source out- 
side himself. To conceive a thought implies power to execute it ; aye, 
a universe of thought-forms, and this, in dream as in waking, ration- 
ally alike. Is not every form in the universe God's thought-form ? 
Does Hot prototype-life-form project its shadow in material nature? 
If not, from whence? Can posterior beget prior ; type, its prototype? 
If a blade of grass, then a planet. As said, life is one in a universe, 
as in a molecule. When it is said the cerebrum is voluntary and the 
cerebellum involuntary, it is not meant absolutely, but physiologi- 
cally. Nothing is voluntary but life itself ; not even law, physical or 
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otherwise, is voluntary or independent of a will-power that controls 
it. Many believe the universe created, and then set in motion like a 
perpetual-motion machine, and abandoned ; but not a sparrow falls, 
not a hair of the head, not an atom in the sunbeam not specifically 
controlled, equally as a planet. Philosophy might teach the skeptic 
this fact. The whole unit is constituted of particular units. You 
must govern the particular, or you cannot govern the general ; be- 
cause the general is made up of particulars, each of which, in itself, 
is a general, therefore independent of any extraneous law ; other than 
the infinite law within itself, governing the general through and by its 
particulars, proximately. 

Unless somewhat is known of the true relation of mind and matter, 
nothing can Oe truly known of either. The past generation of Christians 
has shrunk from penetrating into the rationale of psychology and physi- 
ology, lest the truth of one should destroy the truth of the other. Hap- 
pily, that day is gone by. The Christianity of all men should be 
most willing to investigate all truth ; and if it dissipates his religious 
dogma, he is all the richer for his loss. The doctrine of evolution 
recently put forth, shocked the Christian world to its center. If true 
(and no rational man'can doubt it), it necessarily affirms a spiritual 
evolution as its cause; for one cannot occur without the other ; and 
if true, it is no cause of alarm. Alarm results from these great phil- 
osophers discovering but half of a truth. It is a general conviction 
of those called Swedenborgians, that man had an animal mother, but 
not an animal father ; similar, though higher in grade, was the incep- 
tion of Christ in the womb of Mary, the Virgin. Philosophers are 
ridiculously shy of committing themselves in avowal of a supreme 
spirit-cause. But this is aside. Christians need not be afraid of sci- 
ence, but take it as a lighted torch down to explore the foundation 
rock of their hopes, which, if shaken by true science, had better be 
thrown to the wind. Science is Nature's correspondence of form, 
to its prototype spirit-cause. This, and this only, is foundation sci- 
ence ; and that, so-called, if not rooted in this, is not science proper 
— "arcana of nature." Everything natural refers itself to spirit- 
cause. Physiology, dissociated with spirit, is like a sunbeam out off 
midway from heaven to earth. The generally received theological 
philosophy cuts asunder God and his universe, lest it should secular- 
ize its Creator ; as if scientific truth were not equally religious truth. 
This, more than any other cause, perhaps, renders nature opaque in- 
deed, in another sense than mere mundanity ; religiously extinguish- 
ing light in the burning bush, at sight of which Moses put off his shoes 
in holy awe and reverence. Every- other bush in the universe is 
equally a burning bush. If our spirit eye is opened to see the life- 
fire within it, then the bush (nature) is not opaque. In them, " they 
are a tabernacle for the sun, which is as a bridegroom coming forth 
out of his chamber, and as the strong man to run a race, and there 
is nothing hid from the heat thereof; " i. e., the fire in the bush. Its 
prototype spirit-bush is the strong man that runs the race. Could 
the bush ran (exist) without it? The natural sun is as sackcloth of 
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hair, dead in itself, the clothing only of the true light and life with- 
in it, the out-born image and likeness of its Creator. As forms in 
nature are image and likeness of their mediate proximate Creator, 
can anything be more intimate than the Creator in his image? Then 
why not recognize Him in the forms outborn from Him? Is He not 
continuity of life in all that lives? Yet, by an imaginary sacred re- 
moteness they bow Him off His throne, and out of His dominions, as 
if knowledge of Him destroyed awe and reverence for Him ; so set- 
ting an " altar to an unknown God." God has no necessity lor a 
vicegerent, other than the " bush." This may be unnecessarily ex- 
tended, but recognition of somewhat of fundamental principles is quite 
necessary to correct knowledge of the subject in hand — " What is 
mind?" -'What is sleep?" The first I attempted with little satis- 
faction to myself, and perhaps with less to others. For whatever 
success, if any, I am indebted to the greatest metaphysician, I think, 
of which the world has any knowledge, Emanuel Swedenborg, from 
whom we could make a book of quotations ; but one or two will suf- 
fice, and these only on the psychology of sleep. " Sense in general, 
or general sense is distinguished into voluntary and involuntary ; 
voluntary sense is proper to the cerebrum ; involuntary sense to 
the cerebellum. These two general senses are joined with man, but 
still distinct. The fibres issuing from the cerebrum exhibit the gen- 
eral voluntary sense ; the fibres issuing from the cerebellum exhibit, 
in general, involuntary sense. Fibres of this double origin conjoin 
in the two appendices called Medulla Oblongata and Medulla Spinalis, 
and pass through them into the body and form together its members, 
viscera and organs, and gird about the body as the muscles and 
skin. The organs of the senses receive mostly fibres from the cere- 
brum ; hence, man has sense'; and hence, motion, according to will ; 
but the parts within that girding, or enclosure, called viscsra of the 
body, receive fibres from the cerebellum ; hence, man has no sense 
thereof, neither are those parts at disposal of the will. From these 
considerations, it may in some degree appear what sense, in general, 
is ; i. e. : General voluntary sense, and general involuntary sense. 
There must be a general, or there cannot exist or subsist a particular. 
Every particular is circumstanced according to quality and state of 
what is general sense and motion, with man." " Waking state, by 
waking conditions of the cerebrum, is all dependent upon it : as 
this holds the voluntary principle, in a kind of erect tension, 
over the whole body, by a continuous supply of the nervous fluid, of 
which the brain is reservoir and almoner. The effect is, the whole 
structure is kept in comparative uprightness and vigor ; the inter- 
stices and fissures are kept open, a freer passage between them, in a 
state opposite to collapse. 

During sleep, on the other hand, they are in a measure closed and 
almost obliterated, by approximate parietes, or walls. The two con- 
ditions, being represented, somewhat, by a number of sacks, filled 
and emptied. Collapse of the cerebrum causes corresponding collapse 
in the lungs, bringing nearer together the loosened vesicles, or air- 
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cells and obstructs breathing;; this occasions stertor, or snoring. For 
the sann' reason, the foldings of the brain lose tension and become 
flaccid. There is dull stupidness, after waking ; and after several 
yawnings and stretchings, a requisite tenseness enables them to be 
controlled bj- the will. The string must be tightened, ere it will 
speed the arrow, through the day. During sleep, this order is re- 
versed. The cerebrum yields up the empire to the cerebellum, which 
governs the involuntaiy — the lungs, the secreting and assimilating 
processes ever going on asleep, as awake." u I have been instruc- 
ted," says Swedenborg,"that the cerebellum is awake, when the cere- 
brum is asleep." Having within it, a spirit will power, controlling 
the whole internal economy. It is not left to go on of itself. 

A few words on the philosophy of dreams. 

The understanding is a form of the esse=will. "Will is love." 
"Love is life." The I or ego : It cannot sleep, or intermit activity. 
It appears to withdraw, in sleep, from control of the understanding, 
physical machinery of which wearies from friction. We do not hear, 
but feel it squeak, like a dry journal, for lack of lubrication, — lack of 
nervous fluid, — which mus't have alternate time for generating in 
sleep, as for expending, in wakefulness, on its watch-tower. As to 
how the nervous fluid is secreted, the inquirer is referred to Sweden- 
borg's "Animal Kingdom." Of myself, I pretend not to know. Its 
showing is too extended to be introduced here, but we hope every one 
will do himself the benefit of turning to that wonderful work, without 
which, much here will appear crude. Where he describes the laeteals, 
he says : " Every fibre carries with it the animus, or affection of its 
parent cerebrum or cerebellum ; consequently, different kinds of love, 
desire, hate, loathing, longings, antipathies, and all their various 
states. The mesenteric fibres, animated by the brain, are what com- 
mand and cause the delicate mouths of the laeteals to seize whatever 
desired, and reject whatever disliked ; and apply their little lips ta 
drink, as desire prompts, or corrugate, retract and close their orifices, 
in disgust." None can suppose these wonderful operations carried on 
without intelligence. The cerebrum is asleep; hence, it is a hidden 
wisdom in the affections, called, the "involuntary," or the cerebellum. 
Is not this " The stuff dreams are made of?" — wild and tumultuous, 
yet more sharply distinct and vivid, than waking thought? Absent, 
the volitive understanding? No; not absent; asleep. This interior 
will is wide awake, full of fantastic life. We have shown, man can- 
not originate thought, when awake ; less, if possible, when asleep. 
Dream is thought. Where does it come from, and how ? By influx 
from spirits — " their name is legion " — about us. 

April 7, 1877. B. G. Child. 
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